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Aitareya Upanisad
Chapter 1, Section 2

We have seen the loka and lokapala srsti out of atma in the first khanda and

we now move on to section 2.
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ta eta devatah srsta, asmin mahatyarnave prapatan

tamasanaya pipasabhyam, anvavarjat
ta enamabruvan, ayatanam nah prajanihi

yasmin pratisthita annamadameti (1)

ta eta devatah srsta, all these deities which manifested out of the virat deha,
asmin mahati arnave prapatan, they all fell into the huge ocean of samsara.
Here arnava, ocean refers to the ocean of samsara, bhava sagara. All these
devata-s prapatan, fell. Who fell? You cannot say human beings because they
have not been created yet. The deities that have been created they fell. The
point that is conveyed by this is devata-s are also samsari. We are not only in
this dire situation. To gives us company in our misery, these gods are also
there. Sankaricarya makes a special point here. He says that is why through
upasana khanda, moksa is not possible. Upasana takes one to the higher
devata sthana. You may become Indra by upasana, you can become Varuna
and you can even become Hiranyagarbha. Even those devata-s are not free
from samsara. Therefore it is clear that going to higher worlds as devata-s
does not solve the problem. That is indicated here by saying, ta eta devatah

mahatyarnave prapatan.



The upanisad has said, mahati arnava, not just ocean, but a huge ocean. So
Sarikaracarya feels some samsara varnana, description should be there. So he
writes a beautiful commentary. He writes, that this ocean of samsara is
beginning-less, apparently has no end, the shore you cannot see, depth of the
ocean again is difficult to know. You cannot find out where it is supported.
The oceans are several miles deep, unfathomable. Ocean depths are even
greater than Mount Everest! All these are applicable to samsara. What are the
waters of this samsara ocean? The pain, sorrow caused by avidya, kama,
karma, ignorance, desire and action. Is it just waters? No! So many wild
aquatic creatures are there. Diseases, old age, death and constant threat of
death, these are the sharks in the ocean. Do we get some relief, rest? A little
bit of joy, here and there, born from objects, once in a while when we
contact sense objects, that little bit, alpa sukha is there. That is the little
respite that we get. The huge waves of samsara are the varieties of problems,
constant problems caused by the disturbances in the mind because of winds of
thirst for sense pleasures, desire and greed. It is a noisy samsara with people

crying in pain as they are thrown into all kinds of hell.

Is there any way out of this ocean? Can we reach the shore? Sankaricarya
says, yes, there is a small boat, a life boat is available. That is the boat of
knowledge. The boatman is the guru. The food for the journey to take you
across are virtues such as satya, truthfulness, arjava, straight forwardness, daya,
compassion, ahimsa, non-injury, sama, mind control, dama, sense control,
dhrti, fortitude and so on. When you take to jaana marga, the nutrition for
the path is all these virtues. What route should I take? Satsanga, company of
good people, sarvatyaga, vairagya or dispassion are the navigational route to
be taken. The final destination, the shore is moksa, realization. This is an
elaborate description of samsara and into this samsara, the devata-s fell. Then

what happened?

Tamasanaya pipasabhyam anvavarjat, those devata-s, anvavarjat, procured,

were provided, associated with, joined with asanaya pipasabhyam, hunger and



thirst. The Lord provided them with hunger and thirst. In vedanta sastra,
hunger and thirst represent samsara. It is a technical expression. Often
moksa is described as asanaya pipasadi varjitam, without hunger and thirst and
samsara is described as asanaya pipasadi yuktam. So devata-s also have hunger
and thirst. It is said otherwise in Kathopanisad. There it is said that the
devata-s have transcended hunger and thirst. Here the upanisad says they are
endowed with hunger and thirst. How do you reconcile the two? In svargo
loka it is slower than here in this world. So it is relatively better, but they do
have hunger and thirst. Unfortunately they did not have a body. So what did
they do?

Tah enamabruvan, so they told him, the Lord, we are all suffering from
hunger and thirst, we are not able to do anything. So ayatanam nah prajanihi,
please give us an abode, here abode means a gross body. Yasmin pratisthita
annam adama iti, we want such a body remaining in which we can eat well.
Here Anandagiri who has written notes on Sarikara Bhasya explains that
hunger and thirst is not only for food and drinks, but it is the hunger for each
sense organ, form and color for the eyes, sound for the ear and so on. So

each devata had hunger and thirst for its own respective visaya.
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tabhyo gamanayat, ta abruvan, na vai no'vam alamiti

tabhyo'svamanayat, ta abruvan, na vai no'yvam alamiti (2)

When the devata -s asked for a suitable body by which they can satiate their
hunger and thirst, the Lord went to his workshop where he had models of
several bodies. He first brought out, tabhyo gamanayat, the body of a cow to
them. What did they do? Tah abruvan, they said to the Lord, na vai nah
ayam alam iti, this body is not fit for us. We are not satisfied with what you
brought us, we are not happy with it. Why? Anandagiri gives a nice

explanation. Cows have only upper teeth. So they cannot enjoy crunchy



snacks. So what did the Lord do? 7Tabhyah asvam anayat, so the Lord
brought a horse. Horses have both upper and lower set of teeth and so they
can enjoy food better. The choosy devata-s rejected that also. Na vai no'yam

alamiti, this is not good enough.
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tabhyah purusamanayat, ta abruvan, sukrtam bateti

puruso vava sukrtam, ta abravidyathayatanam pravisteti (3)

The picky, picky devata-s were not happy with the first two models that were
brought. At last, the Lord brought the best one, tabhyah purusam anayat, a
human body. For the sake of those devata-s, the Lord brought the human
body. Immediately the devata-s responded, ta abruvan, they all said, sukrtam
bata iti, bata is an exclamation mark! Indeed! Great! Wonderful! Sukrtam,
well done! This is the best physical body! The human body is supposed to be
the most evolved one even according to Darwinian theory. Among all other
species, the human body is the best. The intellect manifests in this form,
speech is also possible and with all it is a complete physical form. Animals
and birds make a few noises. We can communicate in well developed
languages. Prose, music, poetry, drama, literature are all possible for humans.
Why go even that far, only we can smile and laugh! Further human beings
are supposed to be created in the image of the Lord himself! He is a
miniature God! That is why he even gets the name purusah. When you say
purusa suktam, there purusa is Bhagavan. Sa va esa purusa annarasamayal.

There purusa is jiva! ISvara is purusa, jiva is also purusa.

So the devata-s were very happy. They congratulated the Lord, well done!
Asadva idamagra asit. Tato vai sadajayata. Tadatmanaggsvamkuruta. Tasmat tat
sukrtam ucyata iti. Tasmat tat sukrtam ucyate, so it is said it was well done!
Anandagiri writes that the Lord took personal care in the creation of human

beings. So it is the best. So sukrtam bata, and that is why the upanisad says,



puruso vava sukrtam. Not only did the devata-s say that, it is not their view
alone, it is now accepted by the whole world. It is an universally accepted
fact. Sukrtam bata is not a private view, puruso vava sukrtam is an universally
accepted fact. Vava means indeed! So the physical body has arrived. Now
the devata-s are going to enter the purusa sariram. So Bhagavan gives
command here, which devata should occupy which office. So Isvara tah
abravit, told them, what did he say? Yatha ayatanam pravista iti, pravista,
enter ayatanam, the abode, yatha, as it is assigned to you. May you enter in
such a way that it is all proper. After this command was given, each devata

picked up his/her bags and entered the assigned body.
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agnih vagbhiitva mukham pravisat, vayuh prano bhiitva nasike pravisat,

adityascaksurbhutvaksini pravisat, disah srotram bhiitva karnai pravisan,
osadhivanaspatayo lomani bhiitva tvacam pravisan, candrama mano bhitva
hrdayam pravisat,

mrtyuh apano bhitva nabhim pravisat, apo reto bhiitva sisnam pravisan (4)

Agnih vagbhiitva mukham pravisat, agni devata entered the mukham, the
mouth. The mouth is the golaka, the aperture for vak indriya, speech and
agni made that entry because indriya and devata cannot be separated. In the
same way, vayuh having become one with prapa sakti entered the nasika
golaka, the nostrils. Similarly aditya devata becoming identical with caksur-
indriya, aksini pravisat, entered the eyes. Then dik devata-s having become
one with srotrendriya, entered the ears. Then osadhivanaspatayah, all the
devata-s of plants and trees, lomani bhitva, having become identical with
hairs, again it is not the physical hair, but the indriya, the power, entered the
skin. Candrama mano bhiitva, candrama becoming one with the mind

indriya, entered the heart. Mrtyuh apano bhiitva, having become one with



apana indriya, entered, nabhim pravisat, the navel. Apo reto bhiitva Sisnam
pravisan, the ap devata-s identifying with retas indriya, the reproductive
power, entered the sisnam, reproductive organ. Now all of them have

occupied their respective abodes. Then what happened?

THIETIITE ST[ATH, SIS |

T AN, TARd af, SaaraTysiiy, Uarg WTR=T i |
TR 9 9 <qd, ganad, WRHEd,
ST Had: Iy ||

tamasanapipase abrutam, avabhyambhiprajanihiti

te abravit, etasveva vam, devatasvabhajami, etasu bhaginyau karomiti
tasmadyasyai kasmai ca devatayai, havirgrhyate, bhaginyaveva

asyamasanayapipase bhavatah (5)

Now what? Asanapipase tam abritam, the hunger and thirst approached that
Lord. You have to appreciate the imagination of the Rsi and the upanisad.
What did they both say? Avabhyambhiprajanihi iti, give us some place for us
also! May you allot some location for us too. Then te abravit, to them both,
the Lord said, etasu eva devatasu vam abhajami, 1 am allotting space for you
along with the devata-s. You two do not have separate room, but you can
share the space. I am giving you livelihood along with them. So etasu
bhaginyau karomi iti, you also will be a shareholder of their food. Whatever
is offered to them will belong to you also. So where is hunger and thirst? It
is all over. Hunger and thirst lives in every indriya-s and with every devata-s.
So for example when the eye gets to experience a nice form and color, then

the hunger and thirst related to that eye gets satisfied.

Tasmat, therefore, yasyai kasmai ca devatayai havih, whatever offering is given
to any devata, grhyate asyamasanayapipase bhaginyau bhavatah, hunger and
thirst become a bhagini, shareholder or receiver of that offering. Here what
do you mean by havih, offering? It is not the ritualistic havis. What is meant

is any sense organ enjoying any object, that is havis for that sense organ.



So sound is havis for the ear, fragrance is havis for the nose, emotions are the
havis for the mind and so on. In the BMI chart, OET is the havis for BMI.
With this the hunger, thirst creation, devata-s entry and everything is over.
The next srsti is anna srsti, food creation. That is the discussion in the next
section. Remember, this is still in the realm of adhyaropa. So far in the first
section we saw Jloka and lokapala srsti, in the second section we saw purusa

srsti and asanaya/pipasa srsti, and the sharing arrangements.



